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SUPPLEMENTAL NOTES

1. “Dried trees and dead ashes” (koboku shikai t R%EJK): A term appearing in several places
in Dogen’s corpus, typically in perjorative reference to contemplative trance. This use is
common in Chan texts, as seen, e.g., in a passage from the Linjian lu #kf#§k, by Juefan Huihong
Bt (1071-1128), quoted in Dogen’s Shobogenzo butsudo il (DZZ.1:472):
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In Shimen’s Linjian [u, it is said,

When Bodhidharma first went to Wei from Liang, he proceeded to the foot of Mt. Song,
where he stopped at Shaolin. There he just sat facing a wall. This was not the practice of
dhyana, but after a while others, unable to fathom what he was doing, held that Dharma
practiced dhyana. This dhyana is but one among various practices; how could it suffice
to exhaust [the practice of] the holy ones? Nevertheless, people of the time took it in this
way; the historians followed this and recorded him with those that practiced dhyana, thus
making him a confederate of the partisans of “dried trees and dead ashes.” Be that as it
may, the holy ones do not stop at dhyana, and yet they do not oppose dhyana. It is like
“change,” which is beyond yin and yang and yet does not oppose yin and yang.

The use of the terms “dried trees” (kumu K or gaomu %K) and “dead ashes” (sihui 3£JX)
in reference to contemplation has a long history in Chinese literature. It is perhaps best known
from the second book of the Zhuang zi #t+. The book opens with Jigi of Nanguo leaning on his
armrest and gazing at the heavens. His companion Yancheng Ziyou exclaims,

(R, TR AT A A, T T M A SE K T

“What’s this? Can you actually make the body like a dried tree and the mind like dead
ashes?”

2. “The ocean drying up” (kaiko #f45): Allusion to a saying, drawn from a verse by the poet
Du Xunhe #1:7%%8 (846-907), that occurs often in Chan literature (See, e.g., Zongjing lu =5k,
T.48:564b12):

MR R ANSEAR LD,

When the ocean dries up, you finally see the bottom;
When a person dies, you do not know his mind.”

Dogen seems to have enjoyed such play with this saying. In his Shobogenzo hensan 72
(DZZ.2:116), we find “when the ocean dries up, you cannot see the bottom” (kai ko fuken tei ¥
F5i R FUE); “when a person dies, he does not leave his mind behind” (nin shi furyit shin N3EA%
i), In Shobogenzo kokyo #i (DZZ.1:226), he has “though the ocean dries up, it does not



reveal the bottom” (kai ko futo ro tei Wit REIFEKK). The Shobogenzo hotsu bodai shin 353540
(DZZ.2:167), has “when the ocean dries up, the bottom remains; though a person dies, the mind
remains” (kai karete naho soko nokori hito ha shisu tomo shin nokoru beki #§7>4L T2 FJED =

DNITFES & HLD T HRX).

3. “The mark, nature, substance, and power of dried” (ko no so sho tai riki ks O FHTERE T)):
Likely reflecting the famous line in the Lotus Sutra (T.9:5¢11-13), from which the Tiantai
tradition derives its characteristic teaching of the “tenfold suchness” (jiz nyoze +4nj&):
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Only buddhas with buddhas can exhaust the real marks of the dharmas: that the dharmas are
of such a mark, such a nature, such a substance, such a power, such an action, such a cause,
such a condition, such an effect, such a recompense, such an ultimate equality from
beginning to end.

4. “A dried post” (kosho #5#5); “not a dried post” (hi kosho FEF5#5): Likely a reference to a
saying by Sushan Guangren &1 /1= (or Kuangren [£1=, 837-909) included in Dogen’s shinji &
- Shobogenzo (DZZ2.5:270, case 285):
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Sushan addressed the assembly, saying, “Before the Xiantong years [860-873], |
understood things in the vicinity of the dharma body; after the Xiantong years, I understood
things beyond the dharma body.”

Yunmen asked, “What are things in the vicinity of the dharma body?”

The master said, “A dried post.”

[Yunmen] asked, “What are things beyond the dharma body?”

The master said, “Not a dried post.”

5. “Never ceasing to subdue oneself and promote others” (kukko suinin ya mikyu J C.HEA
AKAIK): “To subdue (or humble) oneself and promote others™ is a fixed phrase seen in another
saying of Touzi (Jingde chuan deng lu, T.51:320a21-22):
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[Someone] asked, “The Seven Buddhas are the disciples of Manjusri. Does Maiijusrt
have a master?

The master said, “To talk this way just now is just like subduing yourself and promoting
another.”

6. “The croaking of frogs” (gama tei 121" ); “the murmuring of worms” (kyiiin mei 1
m505): In his Shobogenzo ganzei RN (DZZ.2:7?7), Dogen quotes his teacher Rujing:

Johlitifh bR s, FREANN, KNS, B, i, RS R, FEEGRIR,
M, B REE k.

My former master, the old buddha, ascended the hall and said,



Heavy rain for days on end,

Opening up to great clear skies.

Frogs croak and worms murmur.

The old buddhas have never past away;
They show their diamond eyes.

Drat!

Entanglements, entanglements.



