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Bringing Forth the Mind of Bodhi
Hotsu bodai shin
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(Hotsu mujo shin)
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The Eminent Ancestor of the Western Country said, “The Snowy Mountains are comparable
to the great nirvana.”
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We should realize that this compares what should be compared. To say that they should be
compared is [to say] they are “personally once,” they are “immediately obvious.” To take up
“the Snowy Mountains” is “comparable to the Snowy Mountains”; to take up the great nirvana is
to compare [it] to the great nirvana.’
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The First Ancestor of Cinasthana said, “Each mind is like trees and rocks.”
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“Mind” here is “mind is like.” It is the mind of the whole earth. Therefore, it is the mind of
self and other. Each mind of the humans of the whole earth, as well as of the buddhas and
ancestors, and of the devas and dragons of all the worlds of the ten directions—these are trees
and rocks; there is no mind apart from them. These trees and rocks are by their nature not
cooped up in the realm of being and nonbeing, emptiness and form. With this mind of trees and
rocks, we bring forth the mind, practice and verify; for they are trees of mind, rocks of mind.
Through the power of these trees of mind and rocks of mind, the present “thinking of not
thinking” is realized. Upon hearing the “sound of the wind” in the trees of mind and rocks of
mind, w“e first transcend the followers of the alien ways; before that, it is not the way of the
buddha.
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The National Teacher Dazheng said, “Fences, walls, tiles, and pebbles—these are the old
buddha mind.””
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We should try studying in detail: “where are these “fences, walls, tiles, and pebbles”; we
should ask: “what is it that appears like this?” “The old buddha mind” is not on “that side of the
King of Emptiness™: it is “the gruel is enough, the rice is enough”; the “grass is enough, the
water is enough.”®
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Taking it up like this, “sitting as a buddha” and “making a buddha” are called “bringing forth
the mind.” Generally speaking, in the cases of [those] bringing forth the mind of bodhi, rather
than taking up the mind of bodhi from elsewhere, they take up the mind of bodhi and bring forth
the mind. To “take up the mind” means to take up “one blade of grass” and construct a buddha,
to take up “a tree without roots” and construct a siitra. It is to offer sand to the buddha, to offer
slop to the buddha. It is to provide one ball of food to living beings, to offer five flowers to a
tathagata. To practice a bit of good when encouraged by another, to bow to the buddha when
charmed by a demon, are also to bring forth the mind of bodhi. Not only this: [to bring forth the
mind is] to recognize that one’s home is not a home, abandon the home and leave the home,
enter the mountains and practice the way, proceeding by faith and proceeding by dharma. It is to
construct buddhas and construct stiipas; it is to recite siitras and remember the buddhas. It is to
preach the dharma for the multitude. It is to seek a master and inquire of the way. It is to sit
with legs crossed. It is to make one bow to the three treasures. It is to make one call, “namo
buddhaya.”’
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In this way, the cases in the eighty-thousandfold collection of dharma are without exception
bringing forth the mind. There are those who attained the way having brought forth the mind in
a dream; there are those who attained the way having brought forth the mind while drunk. Or
they bring forth the mind and attain the way amidst flying blossoms and falling leaves; or they
bring forth the mind and attain the way amidst plum blossoms and jade bamboo. Or they bring
forth the mind and attain the way while being in the heavens; or they bring forth the mind and



attain the way while being in the ocean. All of these bring forth the mind of bodhi while being
within bringing forth the mind of bodhi. They bring forth the mind of bodhi while being within
body and mind; they bring forth the mind of bodhi while being within the body and mind of the
buddhas; they bring forth the mind of bodhi while being within the “skin, flesh, bones, and
marrow” of the buddhas and ancestors."
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Thus, the present constructing of stiipas, constructing of buddhas, and the like, are surely
bringing forth the mind of bodhi. They are bringing forth the mind of “directly becoming a
buddha”; they should not be abandoned half way. They represent the merit of the
“unconditioned”; they represent the merit of the “unproduced.” They are the contemplation of
suchness; they are the contemplation of the dharma nature. They are the samadhi of the
assembly of the buddhas; they are acquiring the dharani of the buddhas. They are the mind of
anuttara-samyak-sambodhi; they are the fruit of the arhat; they are the realization of the buddha.
Beyond these, there is no unconditioned or unproduced dharma.’
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Nevertheless, stupid people of the Lesser Vehicle say that constructing images and erecting
stiipas are “conditioned” meritorious deeds; one should leave off and not perform them. “To
stop thinking and congeal the mind”—this is “the unconditioned”; “the unborn,” “the
unproduced”—this is the true reality; the contemplation of the “real mark of the dharma
nature”—this is the unconditioned. They have made this kind of talk their custom of past and
present throughout the Western Heaven and the Eastern Earth. Accordingly, though they
commit grave offenses and heinous offenses, they do not construct images or erect stiipas;
though they are defiled in the thicket of affliction, they do not remember the buddhas or read the
scriptures. This is a bunch that not only damages the seeds of humans and devas but discards the
buddha nature of the tathagatas. It is truly sad that, though they have encountered the time of
buddha, dharma, and sangha, they have become enemies of buddha, dharma, and sangha. While
climbing the mountain of the three treasures, they have returned empty handed; while entering
the ocean of the three treasures, they have returned empty handed. Thus, though they encounter
the advent of a thousand buddhas and ten thousand ancestors, they have no prospect of attaining



deliverance and have lost the means to bring forth the mind. They are like this because they do
not follow the scriptures and do not follow friends; they are like this because many of them
follow the false teachers of alien ways. We should quickly discard the opinion that constructing
stiipas and the like is not bringing forth the mind of bodhi. Washing our minds, washing our
bodies, washing our ears, washing our eyes, we should not listen to it. Following Buddhist
scripture, following friends, we should return to the true dharma and study the buddha dharma.'®
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In the great way of the buddha dharma, there is a chiliocosm of scriptures within one mote of
dust; there are innumerable buddhas within one mote of dust. One blade of grass, one tree are
both the body and mind. Where “the myriad dharmas do not arise,” the one mind also does not
arise; where it is “the real mark of the dharmas,” it is the real mark of one mote of dust.
Therefore, the one mind is the dharmas; the dharmas are the one mind, are the entire body. Were
constructing stiipas and so on conditioned, buddhahood, bodhi, suchness, and the buddha nature
would also be conditioned. Since suchness and buddha nature are unconditioned, constructing
images, erecting stiipas and so on are not conditioned: they are the unconditioned bringing forth
the mind of bodhi; they are merit unconditioned and uncontaminated. We should firmly believe
that constructing images and erecting stiipas are bringing forth the mind of bodhi. From them
will grow a vow [to last] a million kalpas; they are bringing forth the mind that will not decay for
millions of millions of myriad kalpas. This is called seeing the buddha and hearing the dharma."'
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We should realize that to construct a buddha or erect a stiipa by collecting wood and stone,
piling up mud, or collecting gold, silver, and the seven treasures is to construct a stiipa or
construct an image by collecting the one mind. It is to make a buddha by collecting emptiness
after emptiness; it is to construct a buddha by taking up mind after mind. It is to construct a
stlipa by piling up stiipa after stiipa; it is to construct a buddha by making buddha after buddha
appear.
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Hence, it is said in the sttra, “When I had this thought, the buddhas of the ten directions all
appeared.” We should understand that, when one thought is “making a buddha,” the “thought
buddhas of the ten directions” all appear. When one dharma is “making a buddha,” all the
dharmas are making a buddha."’
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The Buddha Sakyamuni said, “When the bright star appeared, I, together with the great earth
and sentient beings, simultaneously achieved the way.”"*
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Hence, bringing forth the mind, practice, bodhi, and nirvana must be a “simultaneous”
bringing forth the mind, practice, bodhi, and nirvana. The body and mind on the way of the
buddha is grass and trees, tiles and pebbles, is wind and rain, water and fire. To turn these into
the way of the buddha—this is bringing forth the mind. We should take a pinch of empty space
and construct a stiipa, construct a buddha; we should swallow a handful of the valley stream and
construct a buddha, construct a stipa. This is bringing forth anuttara-samyak-sambodhi. 1t is a
hundred thousand myriad instances of bringing forth one instance of bringing forth the mind of
bodhi. Practice and verification are also like this."
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Despite this, to hear only that bringing forth the mind is one bringing forth without further
instances of bringing forth the mind, or that the practices are innumerable while the fruit of
verification is one verification—this is not hearing the buddha dharma, is not knowing the
buddha dharma, is not encountering the buddha dharma. The bringing forth the mind of a
thousand million instances of bringing forth is definitely bringing forth one instance of bringing
forth the mind. A thousand million people’s bringing forth the mind is bringing forth one
bringing forth the mind; one bringing forth the mind is a thousand million instances of bringing
forth the mind. Practice and verification, turning the dharma are also like this. Were they not
grass, trees, and the rest, how could there be body and mind? Were they not body and mind,
how could there be grass and trees? This is so because, were they not grass and trees, they
would not be grass and trees.'®
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Pursuing the way in seated meditation—this is bringing forth the mind of bodhi. Bringing
forth the mind is neither one with nor different from [pursuing the way in seated meditation];
seated meditation is neither one with nor different from [bringing forth the mind]; they are not
twice or three times; they are not arranged. Each should be investigated in this way. If
collecting grass, trees, and the seven treasures to construct stiipas and construct buddhas were
conditioned throughout and were not realizing the way, the thirty-seven aids to bodhi would also
be conditioned. Humans and devas of the three realms taking up body and mind to practice
would all be conditioned and would have no ultimate stage. Grass and trees, tiles and pebbles,
and the four major elements and the five aggregates, are equally mind only, are equally the real
mark. All the worlds of the ten directions, the buddha nature of true suchness, are all “the
dharmas abiding in their dharma position.” How could grass, trees, and the like, be within the
buddha nature of true suchness? How could grass, trees, and the like, not be the buddha nature
of true suchness? The dharmas are not conditioned, not unconditioned; they are the real mark.
The real mark is the real mark of suchness; suchness is the present body and mind. We should
bring forth the mind with this body and mind. Do not dislike walking on water and walking on
rocks. Just taking up one blade of grass and constructing a sixteen-foot golden body, taking up
one atom and building a stipa shrine for an old buddha—this is bringing forth the mind of bodhi.
It is seeing the buddha; it is seeing the dharma; it is hearing the dharma; it is making a buddha; it
is practicing buddhahood."’
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The Buddha Sakyamuni said, “Updsakas and updasikas, sons and daughters of good family,
offer the flesh of wives and children to the three treasures, offer the flesh of their own bodies
to the three treasures. How could bhiksus who have received these donations of the faithful
not practice?”'®
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Therefore, we know that making offerings to the three treasures of food and robes, bedding
and medicines, monastic lodgings, fields and woodlands, and the like, is making offerings of the
flesh, skin, bones, and marrow of “one’s own body” and of the bodies of “one’s wife and
children.” Emersed in the ocean of the merit of the three treasures, they are of “one taste.” Since
they are of one taste, they are the three treasures. The merit of the three treasures appearing in
the skin, flesh, bones, and marrow of “one’s own body” and that of one’s “wife and children” is
exerted concentration on pursuing the way. Now, taking up the nature and marks of the World
Honored One, we should study the skin, flesh, bones, and marrow of the way of the buddha.
These “donations of the faithful” are bringing forth the mind; how could the bhiksus who receive
them not practice? They must be correct from head to tail."
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Hence, as soon as one mote of dust is brought forth, one mind is brought forth in accordance
with it. Once one mind is brought forth, a bit of one emptiness is brought forth. In sum, it is
when students or non-students bring forth the mind that they can first plant one buddha nature.
When, turning the four major elements and five aggregates, they practice with a sincere mind,
they will attain the way; when, turning the grass and trees, fences and walls, they practice with a
sincere mind, they will attain the way; for the four great elements and five aggregates and the
grass and trees, fences and walls, have the same study, for they have the same nature, for they
have the same mind, the same life, for they have the same body, the same function.”
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Hence, in the communities of the buddhas and ancestors, there are many who pursued the
way by taking up the mind of grass and trees; this is the form of bringing forth the mind of
bodhi. The Fifth Ancestor was once a practitioner who grew pines. Linji worked at planting fir
and pine on Mt. Huangbo. On Dongshan, there was old Mr. Liu, who planted pines. In this, they
take up the discipline of pine and cypress and gouge out the eye of the buddhas and ancestors; in
this, they show that the power to play with the living eye is opening the clear eye.”!
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To construct stiipas, construct buddhas, and the like, is to play with the eye, is to taste
bringing forth the mind, is to deploy bringing forth the mind. Those who have not acquired the
eye of constructing stiipas and the like have not attained the way of the buddhas and ancestors. It
is after we acquire the eye of constructing buddhas that we make a buddha and make an ancestor.
To say that constructing stiipas and the like will eventually turn to dust, that it is not the true
merit; to say that training in the unborn is firm and stable, that it is not defiled by dust—these are
not the words of the buddha. If we say that sttipas turn to dust, then the unborn will also turn to
dust. If the unborn does not turn to dust, the stiipas also will not turn to dust. Where are we, that
we are talking about “conditioned” and talking about “unconditioned”?**
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When the bodhisattva, in the midst of birth and death,
First brings forth the mind,



Solely seeking bodhi,

Firmly and immovably,

The merit of that one thought

Is so deep, broad, and boundless that,

Were the tathagata to explain its particulars,

He could not exhaust them by the end of the kalpa.”
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We should clearly recognize that taking up birth and death and bringing forth the mind is
“solely seeking bodhi.” “That one thought” must be the same as one blade of grass, one tree; for
it is one “birth,” one “death.” Nevertheless, the depth of its merit is boundless, the breadth of its
merit is boundless. Even if the tathagata were to “describe its particulars” in the language of the
“end of the kalpa,” he could not expect to exhaust them. He could not exhaust them because,
“when the ocean dries up,” the bottom remains, “though a person dies,” the mind remains. Just
as the depth and breadth of “that single thought are boundless, so the depth and breadth of one
blade of grass, one tree, one rock, one tile, are also boundless. When one blade of grass, one
rock, is seven feet or eight feet, “that single thought” is also seven feet or eight feet, and bringing
forth the mind is likewise seven feet or eight feet.**
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Therefore, “entering the deep mountains and thinking on the way of the buddha™ is easy;
constructing stiipas and constructing buddhas is extremely difficult. Both may be developed
from vigour and perseverance, but there is a great difference between taking up the mind and
being taken up by the mind. As this kind of bringing forth the mind of bodhi builds up, the
buddhas and ancestors appear.*®
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Presented to the assembly on the fourteenth day of the second month of the second year of
Kangen (kinoe-tatsu),
at Kippo shoja, in the Yoshida district of Etchii.”®
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Copied this on the tenth day of the third month of the second year of Kdan (tsuchinoto-u),
at Eiheiji. Ejo”’



